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Abstract: This study examines how the foundations of Islamic economic thought during the Prophetic era (610–632 CE) can inform 

economics education, ethical financial literacy, and character development. Using a qualitative historical-conceptual literature 

review, the analysis draws on Qur’anic teachings, selected Prophetic traditions, and scholarship on early Islamic economic history 

and ethical economics. The source-based synthesis identifies stewardship, accountable ownership, moderation, honest exchange, 

redistribution, and economic justice as interconnected educational themes. These themes are translated into a proposed teaching 

framework combining historical inquiry, case-based economic reasoning, reflective discussion, and ethical decision-making. The 

framework distinguishes historical evidence from later juristic and contemporary pedagogical interpretation. It offers illustrative 

learning objectives and assessment strategies for Islamic economics courses without claiming classroom implementation or 

measurable learning gains. The study contributes a conceptual foundation for integrating Islamic economic history and character-

oriented learning in higher education. 

Keywords: Islamic economics education; Prophetic era; character education; economic literacy; Qur’anic values; economic justice 

Abstrak: Penelitian ini mengkaji bagaimana fondasi pemikiran ekonomi Islam pada masa Nabi (610–632 M) dapat diintegrasikan 

dalam pendidikan ekonomi, literasi keuangan etis, dan pendidikan karakter. Melalui kajian pustaka historis-konseptual atas Al-

Qur’an, tradisi Nabi terpilih, serta literatur sejarah dan etika ekonomi Islam, penelitian mengidentifikasi amanah, kepemilikan yang 

bertanggung jawab, moderasi, kejujuran dalam transaksi, redistribusi, dan keadilan ekonomi sebagai tema pembelajaran. Temuan 

tersebut disintesiskan menjadi kerangka pembelajaran konseptual yang memadukan kajian sejarah, studi kasus, diskusi reflektif, dan 

penalaran etis. Kerangka ini menawarkan tujuan dan asesmen pembelajaran tanpa mengklaim adanya penerapan atau pengujian 

empiris di kelas. 
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Introduction 

The emergence of Islam in western Arabia 

initiated a transformation of social and 

economic relationships. Commercial exchange, 

tribal obligations, household production, and 

unequal access to resources already shaped 

Arabian life before the revelation of the Qur’an. 

Islam did not abolish economic activity; it 

supplied moral limits and social responsibilities 

for its conduct. The years 610–632 CE therefore 

offer an important historical setting for 

understanding how religious principles became 

connected to property, work, trade, distribution, 

and political authority (El-Ashker & Wilson, 

2006). 

The movement from Mecca to Medina was 

especially significant. In Mecca, Qur’anic 

teaching challenged moral indifference toward 

vulnerable people and excessive attachment to 

wealth. In Medina, the Muslim community 

developed a more organized social and political 

order in which obligations of exchange, 

collective solidarity, and public administration 

could be applied. This transition should not be 

treated as the immediate appearance of a 

complete modern economic system. Rather, it 

was a process through which foundational 

norms acquired social and institutional 

expression. 

Existing scholarship offers complementary 

perspectives. El-Ashker and Wilson (2006) 

present the historical formation of Muslim 

economic thought, emphasizing revelation, 

stewardship, and the regulation of resources. 

Naqvi (1978) articulates the ethical axioms of 

unity, equilibrium, free will, and responsibility. 

Presley and Sessions (1994) examine the logic 

of interest prohibition and mudarabah through 

modern contract theory. Their analytical model 

is useful for contemporary interpretation, but it 

cannot serve as direct evidence for all financial 

practices of seventh-century Arabia. 

This article addresses three questions: What 

ethical ideas about economic conduct can be 

identified in Qur’anic and Prophetic sources 

associated with the period? How did those ideas 

inform ownership, production, consumption, 

trade, and redistribution? What conceptual 

lessons can be drawn for contemporary Islamic 

economics without collapsing the historical 

distance between the Prophetic era and modern 

institutions? 

The contribution is an integrated analytical 

reading rather than a new archival discovery. It 

brings together moral foundations, everyday 

economic choices, and emerging public 

responsibilities, while distinguishing normative 

claims from historically specific practices. This 

distinction is important because the language of 

contemporary welfare states, central banks, and 

formal financial markets cannot be directly 

projected backward onto the early Muslim 

community. 

Research Methodology 

The study employs a qualitative literature-

review design combined with historical and 

conceptual interpretation. Its central historical 

source is Islamic Economics: A Short History 

by El-Ashker and Wilson (2006), particularly 

the chapter on the birth of the Islamic state and 

economic thought in the Qur’an and Sunnah. 

Naqvi (1978) is used to organize the ethical 

dimensions of economic behavior, while 

Presley and Sessions (1994) provide a carefully 

delimited modern theoretical perspective on 

financing and risk. 
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The unit of analysis is a recurring economic 

theme rather than an individual person, 

transaction, or institution. The review groups 

material under five themes: (1) revelation and 

ethical agency; (2) ownership and productive 

resources; (3) consumption, saving, and 

distribution; (4) markets and financial fairness; 

and (5) communal governance. Qur’anic 

passages are treated as primary normative texts, 

whereas modern scholarship supplies 

interpretive and historical context. Hadith 

references are discussed cautiously and are not 

presented as an independently completed 

hadith-authentication study. 

Analysis proceeded through thematic 

identification, comparison of concepts across 

sources, and interpretation of their implications. 

Each theme was examined at three levels: the 

principle expressed in religious sources, its 

possible social-economic function in the early 

community, and its relevance to modern 

Islamic economics. Where a proposition 

derives from later scholarship rather than an 

explicit seventh-century source, that distinction 

is retained. 

Several limitations are material. The article 

does not report interviews, field observations, 

numerical economic indicators, or archival 

reconstruction of specific markets. It does not 

establish causal effects of zakat, interest 

prohibition, or public policy on historical 

output. Interpretations of early institutions are 

inevitably shaped by surviving textual evidence 

and later scholarship. For this reason, claims 

about economic efficiency and contemporary 

policy are presented as analytical implications, 

not verified historical outcomes. 

For the educational extension, the source-derived 

themes were additionally mapped to potential 

learning objectives, teaching strategies, and 

assessment criteria. This mapping is an interpretive 

curriculum-design exercise rather than a systematic 

review of classroom interventions. No students, 

teachers, or learning outcomes were sampled or 

measured; proposed pedagogical implications are 

therefore presented as hypotheses for subsequent 

evaluation. 

Result 

Historical Context: From Mecca to Medina 

Arabia was economically heterogeneous: trade 

routes and caravan networks linked some 

settlements to wider markets, while agriculture 

and oasis production supported others. 

Commercial networks and tribal protection 

arrangements influenced exchange and access 

to resources. El-Ashker and Wilson (2006) 

describe this setting as a background to the new 

ethical framework introduced by Islam. 

Following the migration to Medina, community 

formation brought economic coordination into 

closer contact with political responsibility. The 

need to regulate obligations, resolve disputes, 

protect property, and organize assistance 

became more visible. The early state should 

therefore be understood as a setting in which 

economic norms could be practiced 

collectively, not merely as an administrative 

apparatus separate from religious life. 

 Qur’anic Foundations of Economic Conduct 

Lawful exchange and mutual consent 

The Qur’an recognizes commerce while 

rejecting unjust acquisition. A key passage 

states: 

أنَْ  إِلَّ  بِالْبَاطِلِ  بَيْنَكمُْ  أمَْوَالَكمُْ  تأَكْلُُوا لَ  آمَنُوا الَّذِينَ  أيَُّهَا يَا  

مِنْكمُْ  ترََاض   عَنْ  تجَِارَة   تكَُونَ   

“O you who believe, do not consume one 

another’s wealth unjustly, but only [in lawful] 
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business by mutual consent” (Qur’an 4:29; 

translation of the relevant passage). This verse 

provides a normative basis for legitimate 

exchange and emphasizes consent as a 

necessary feature of transactions. Consent, 

however, cannot be interpreted as a license for 

deception, exploitation, or other prohibited 

forms of acquisition 

Moderation and responsible consumption 

The Qur’an also places moral limits on 

consumption. The instruction “eat and drink, 

but do not be excessive” (Qur’an 7:31) 

distinguishes the legitimacy of material needs 

from wasteful use of resources. In economic 

terms, moderation can be understood as a 

constraint on consumption choices and an 

encouragement to consider the needs of 

households, dependents, and society. It is not a 

quantitative rule prescribing a single level of 

expenditure for all individuals. 

Stewardship and the moral status of wealth 

The ideas of tawhid and khilafah link economic 

decisions to accountability before God. 

Individuals may possess and use property, but 

their rights coexist with duties to avoid harm 

and honor the claims of others. Naqvi’s (1978) 

ethical framework helps clarify the interaction 

between individual choice and responsibility: 

freedom permits purposeful economic action, 

while accountability prevents that freedom 

from being treated as absolute. 

These principles are best viewed as a coherent 

orientation rather than an exhaustive economic 

blueprint. The Qur’an speaks to ownership, 

inheritance, debt, charity, trade, and fairness in 

multiple contexts. Their integration into an 

analytical model requires interpretation; such 

interpretation must be identified as scholarly 

reasoning rather than quoted revelation. 

Prophetic Traditions and Market Ethics 

Honesty, disclosure, and fair deali 

Prophetic teachings about commercial honesty 

reinforce the Qur’anic prohibition of unjust 

enrichment. The widely reported instruction 

condemning deception in trade—commonly 

summarized as “Whoever cheats us is not one 

of us” (Sahih Muslim, Book of Faith, narration 

on fraud)—signals the ethical significance of 

truthful disclosure. Its economic implication is 

that transactions require more than formal 

agreement: buyers must not be misled about the 

goods being exchanged. 

A related concern is deliberate withholding of 

essential goods to create artificial scarcity. 

Classical Islamic discussions of ihtikar draw on 

Prophetic reports criticizing harmful hoarding. 

Such teachings should not be reduced to a claim 

that every act of inventory storage is forbidden. 

Ordinary storage, seasonal planning, and 

emergency reserves differ from manipulative 

practices intended to injure consumers. 

 Prices and the limits of intervention 

A reported Prophetic response to requests for 

price fixing has often been discussed in Islamic 

market theory. It indicates concern about 

imposing prices unjustly when market 

conditions are not the result of wrongdoing. 

Later jurists debated the circumstances in which 

public intervention may be justified, 

particularly when manipulation, monopoly 

power, or serious public harm is present. The 

historical report and later legal interpretations 

should be distinguished. 

These teachings imply that market coordination 

and moral oversight need not be mutually 

exclusive. Prices transmit information about 

scarcity and costs, while rules against fraud and 



EDUMASPUL: | Vol. [10] No. [2] ([2026]) | Page 1520 

Ramli, Andi Bahri 

EDUMASPUL: JURNAL PENDIDIKAN 
https://jurnal2.unimen.cloud/index.php/edumaspul/index  

 
  

 

coercion protect the integrity of exchange. The 

objective is not the elimination of market 

incentives but their operation within a 

framework of justice. 

Trust and contractual accountability 

Trustworthiness (amanah) also matters for 

delayed payment, partnerships, and 

stewardship of property. The Qur’an’s detailed 

guidance on recording deferred obligations 

(Qur’an 2:282) underscores the importance of 

clarity and documentation. Although its 

immediate subject is debt, the broader 

analytical implication is that reliable 

information and enforceable commitments 

support cooperation. Modern digital contracts 

may pursue comparable goals, but their legal 

design belongs to a different institutional 

environment. 

Ownership, Production, and the Use of 

Resources 

Early Islamic economic thought recognizes 

both private possession and obligations to the 

community. El-Ashker and Wilson (2006) 

describe ownership as trusteeship: the 

individual has meaningful rights to manage 

resources, yet their use is not detached from 

ethical responsibility. The approach avoids 

both the denial of personal initiative and the 

assumption that property rights are unlimited. 

Productive work occupies an important position 

within this framework. Labor, trade, and 

entrepreneurship allow households to earn 

lawful income and contribute to the availability 

of useful goods and services. Production is 

therefore not assessed exclusively by the size of 

output or monetary return. The nature of the 

product, treatment of workers, and 

consequences for society are also relevant to its 

moral evaluation. 

Publicly significant resources present an 

additional challenge. Classical reports 

concerning shared access to water, pasture, and 

fire have been used in discussions of communal 

interests. They do not provide a ready-made 

statutory classification of every modern energy, 

mineral, or infrastructure asset. Rather, they 

highlight the importance of access, collective 

need, and preventing exclusion from resources 

essential to life. 

An important analytical distinction concerns 

efficiency. Economic efficiency generally 

addresses the relationship between inputs and 

outputs, whereas Islamic ethical evaluation also 

asks whether the production process is lawful 

and whether its consequences are just. The two 

concerns can reinforce each other: waste 

reduction may improve productivity while 

supporting stewardship. They may also 

generate trade-offs when low private costs 

conceal environmental damage or exploitative 

working conditions. 

This suggests a broader evaluative framework 

for productive decisions: technical feasibility, 

financial sustainability, lawful methods, social 

impact, and protection of shared resources. The 

framework is an interpretation informed by the 

source literature, not a mathematical model 

demonstrably used by the early Muslim 

community. 

Consumption, Saving, and Distributional 

Justice 

Consumption in Islamic thought is permitted 

and necessary, but it is shaped by moderation 

and duties toward others. El-Ashker and Wilson 

(2006) distinguish between fulfilling legitimate 
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needs and wasteful excess. This approach also 

gives a role to saving: households may prepare 

for future needs, support dependents, and invest 

in productive activity. Saving is not inherently 

opposed to generosity, provided that obligatory 

and voluntary social responsibilities are 

recognized. 

Zakat and voluntary transfers 

Redistribution is among the most distinctive 

economic dimensions of the early Islamic 

community. Zakat represents a religious 

obligation with social consequences, while 

sadaqah denotes voluntary giving. The Qur’an 

identifies categories of zakat beneficiaries 

(Qur’an 9:60), connecting wealth obligations 

with the needs of vulnerable groups and certain 

communal functions. Inheritance rules also 

affect the transmission and distribution of 

property across generations. 

دقََاتُ  إِنَّمَا عَلَيْهَا  وَالْعَامِلِينَ  وَالْمَسَاكِينِ  لِلْفُقرََاءِ  الصَّ  

“Alms are only for the poor, the needy, and 

those employed to administer them …” (Qur’an 

9:60; opening portion). The full verse specifies 

additional beneficiary categories. This 

distributional principle is not identical to a 

modern tax-transfer system, although it can 

inform contemporary debates about social 

protection and institutional accountability. 

Wealth circulation and intergenerational 

duties 

The distribution of wealth involves both 

immediate assistance and longer-term 

institutional arrangements. Inheritance, 

household support, charity, and commercial 

participation interact to shape access to 

resources. A central concern is that the 

accumulation of wealth should not sever the 

wealthy from responsibilities to the wider 

community. At the same time, the early Islamic 

framework did not prescribe equal outcomes for 

every household or eliminate private property. 

The implication for present-day scholarship is 

that distributive justice should be examined 

across several mechanisms rather than 

measured solely by charitable transfers. Asset 

access, fair employment, trustworthy markets, 

and effective governance can be as 

consequential as redistribution after income has 

already been generated. 

 Riba, Risk Sharing, and Financial Relations 

The prohibition of riba is a central normative 

boundary in Islamic economic thought. The 

Qur’an differentiates trade from riba (Qur’an 

2:275), thereby rejecting the claim that all 

financial gains are morally interchangeable. 

The passage is frequently cited in discussions 

of permissible commercial profit and 

impermissible lending returns. Legal 

distinctions among particular contracts were 

developed in greater detail by subsequent 

jurists. 

ُ  وَأحََلَّ  مَ  الْبَيْعَ  اللََّ بَا وَحَرَّ الر ِ  

“Allah has permitted trade and forbidden riba” 

(Qur’an 2:275; relevant clause). This 

distinction does not itself establish that every 

commercial transaction is valid: lawful trade 

remains subject to rules concerning ownership, 

disclosure, consent, and the absence of 

prohibited elements. 

El-Ashker and Wilson (2006) connect the 

prohibition of riba to concerns about 

exploitation and the moral use of wealth. They 

also discuss the distinction between money as a 

medium of exchange and capital employed in 

productive activity. Later Islamic finance 

scholarship develops these themes through 
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contracts that allocate returns and risks among 

participants. 

Mudarabah is a useful illustration of profit-

sharing finance: one party contributes capital 

and another manages an enterprise, with profits 

allocated according to an agreed ratio and 

losses treated according to contractual rules. 

Presley and Sessions (1994) analyze 

mudarabah using modern information and 

incentive theory. Their model illustrates 

possible advantages under specified 

assumptions; it does not prove that all profit-

sharing arrangements outperform debt 

contracts in every context. 

A historically careful conclusion is therefore 

twofold. First, Qur’anic restrictions on riba and 

Prophetic market ethics provided an enduring 

normative foundation. Second, modern 

discussions of risk sharing, financial 

intermediation, and information asymmetry are 

later analytical developments. The conceptual 

connection is important, but the chronological 

distinction must be maintained. 

Educational Integration Framework 

The historical themes identified in the review can be 

translated into a conceptual framework for 

undergraduate economics education. This is a 

proposed pedagogical application, not a documented 

intervention. First, historical literacy requires learners 

to distinguish the Prophetic period from later Islamic 

jurisprudence and contemporary banking institutions. 

Second, economic literacy requires them to analyze 

exchange, ownership, incentives, scarcity, and 

redistribution using appropriate economic concepts. 

Third, ethical reasoning requires them to evaluate 

economic choices through stewardship, justice, 

consent, and accountability. Finally, reflective 

practice asks learners to justify decisions with 

evidence and acknowledge competing interests. 

Suggested Learning Sequence and Assessment 

A teaching sequence may begin with guided reading 

of Qur’an 4:29, 7:31, 9:60, and 2:275, alongside 

historical scholarship and carefully contextualized 

Prophetic reports. Students then compare cases 

involving truthful product disclosure, household 

budgeting, fair exchange, and support for vulnerable 

groups. Small groups can develop an ethical decision 

matrix distinguishing historical principle, present-day 

economic issue, possible responses, and supporting 

evidence. Assessment may use a short analytical 

essay, a case presentation, and a reflective journal. A 

rubric can separately assess historical accuracy, 

economic explanation, ethical justification, and 

quality of evidence. These activities are proposed for 

future classroom evaluation; their effectiveness is not 

established by this literature review. 

Curriculum Relevance and Boundaries 

The framework is relevant to courses in Islamic 

economic history, economics education, Islamic 

business ethics, and financial literacy. It may support 

outcome-based curriculum design by connecting 

knowledge of historical sources to applied reasoning 

and ethical judgment. Instructors should avoid 

portraying modern financial products or state 

institutions as unchanged replicas of seventh-century 

arrangements. They should also distinguish religious 

norms, historical descriptions, and contemporary 

policy proposals. Further research should pilot these 

learning activities and evaluate student understanding 

using suitable qualitative or mixed-methods designs. 

Discussion 

The themes examined in this study support an 

integrated reading of early Islamic economic 

thought. At the ethical level, tawhid, 

stewardship, moderation, and responsibility 

establish criteria for legitimate economic 

action. At the behavioral level, these criteria 

shape consumption, production, trade, debt, and 

saving. At the institutional level, they inform 

collective obligations concerning assistance, 

protection of rights, and market integrity. 
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Table 1. Analytical synthesis of the source-

based themes 

Theme Normative 

concern 

Contemporar

y analytical 

relevance 

Ownership Stewardship 

and 

accountabilit

y 

Property 

rights with 

social duties 

Trade Consent and 

truthful 

dealing 

Consumer 

protection and 

disclosure 

Production Lawful work 

and 

responsible 

use 

Ethical supply 

chains and 

sustainability 

Distributio

n 

Zakat, 

charity, 

inheritance 

Social 

protection and 

asset 

circulation 

Finance Prohibition of 

riba 

Contract 

design and 

risk allocation 

Governanc

e 

Justice and 

protection of 

rights 

Market 

supervision 

and 

institutional 

trust 

Source: Authors’ conceptual synthesis based on 

the Qur’anic passages and literature discussed 

in this article. 

This synthesis shows why an exclusively 

market-centered or exclusively redistributive 

interpretation is incomplete. A functioning 

market requires credible exchange, while a just 

society also requires mechanisms to address 

vulnerability and unequal access. In the 

Prophetic context, moral obligations and 

emerging collective institutions were 

interdependent. 

The framework also identifies a methodological 

caution. It is tempting to portray contemporary 

Islamic banking, formal welfare administration, 

or modern competition policy as unchanged 

continuations of institutions from 610–632 CE. 

Such a claim would overstate the historical 

evidence. More defensible is the argument that 

enduring principles—fair exchange, 

accountability, social responsibility, and 

constraints on exploitation—can guide the 

evaluation of newer institutional arrangements. 

Conclusion 

The foundations of Islamic economic thought 

during the Prophetic era linked religious norms 

to the practical organization of economic life. 

Qur’anic guidance and Prophetic teachings 

placed lawful trade, accountable ownership, 

moderation, assistance to vulnerable groups, 

and financial fairness within a unified moral 

outlook. The development of the Medinan 

community created opportunities for these 

principles to acquire a collective and 

institutional expression. 

The article contributes a three-level framework 

connecting ethical principles, individual market 

behavior, and public responsibilities. Its 

implications for contemporary Islamic 

economics concern institutional integrity and 

economic justice rather than direct replication 

of seventh-century arrangements. Further work 

should undertake closer primary-source 

criticism, investigate early historical evidence, 

and empirically evaluate how modern 

institutions operationalize these principles. 

For economics education, the synthesis 

suggests a way to connect Prophetic-era 
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economic ideas with historical inquiry, critical 

economic literacy, and character-oriented 

learning. The proposed framework links 

stewardship, honesty, moderation, and 

economic justice to case analysis and reflective 

assessment. Because this study is conceptual, 

future classroom research is necessary to 

evaluate its feasibility and learning effects. 
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